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Abstract

Hakkas from Meizhou who migrated to Calcurcta established successful businesses, and then, in the 1970s
the 1990s, moved on to settle in Vienna (and Toronto). Pracricing a closed-group life both in Vienna and across
continents, the Hakkas preserved their language and culture while adapting both to India and Austria in various

ways.

In a series of open interviews with Vienna-based Hakkas, questions of identity and the preservation of a
minority culture are raised. In dependence to age, the consultants have very different personal identities behind
a shared social identity of being ‘Indian Hakkas,” which is, however, mostly borne out of practical considerations
of mutual support and certain cultural practices. As migrants, they can profit from close friendship and loyalty
berween group members, sharing the same professions, marrying inside the group, and speaking their own
language. Questions of identity are mostly relevant for the younger generation which has to deal with a
confusingly layered familial identity.

Keywords: Migration, identity, language and migration, Calcutta Hakkas, Austrian Hakkas

Background

Migration, Language and Identity

Identity emerges between the individual and society; identity types are elements of social reality (Berger and
Luckmann 1991 [1967]: 195). An identity is a construct of the individual on the basis of self-perception under
the impression of the perception of others, a self-categorisation through social comparison; it is displayed by the
roles played in interaction with social norms. A social identicy is a person’s knowledge that they belong o a
social category or group (Hogg and Abrams 1988); people may experience (and construe) social identities, such
as a racial identity (cf. Tajfel and Turner 1986) which has to do with inalienable physical characteristics on which
similarity comparisons are based, or an ethnic identity' which can be defined as representing a person’s sense of
himself as a member of a particular ancestry (cf. Stets and Serpe 2013}, or a religious identity, and so on.

! For an extensive discussion of the concepts of ethniciry and race, cf., e.g., Spencer 2006. T'his paper will use the term ‘ethnic’ for

‘cultural group,” and ‘racial’ for the difference in physical appearance between Chinese, Indians and Austrians.
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Identity creates congruence with an ingroup and difference with an outgroup. Tnevitably, personal identities
are complex and contradictory; for instance, a person may self-categorise as ‘member of an ethnic group’ {and
subgroups), ‘speaker of a language,” ‘family member, ‘citizen,’ ‘cook.” Parts of sub-identities may conflict with
each other, as the roles to be played tor these identities may conflict or interfere with each other, Markers for
self-categorisation and social comparison are race, ethnicity, language, customs, habits, preferences, etc.

In multiethnic societies, i.e., societies with more than one commonly shared social construction of reality,
these complex interactions become more visible for the participancs in their social interactions. Migration accen-
tuates social identities by comparison of in-groups with out-groups.

Chinese Migration

Ethnic Chinese people, under population pressure, poverty and rebellions in their home country, and with an
outlook for new opportunirties abroad, have continually emigrated to other countries (cf. Wang 1991), stabilised
since Zheng He’s travels (1405-1433), with South-East Asia (F53% Ndnying, lit. ‘southern foreign countries’)
being the main destination (Liand Li 2013; Leo 2015; Carstens 2018). There are different identities of overseas
Chinese independence of the time and the circumstances of their settlement, such as the peranakan, or
(sometimes powerful) associations of Chinese migrants. Under colonial rule (after 1850}, Chinese merchants
(Baba Nyonyas, Strait Chinese} as well as Chinese labourers, came to British-administrated places such as
Malaya in even greater numbers. The migrants maintained contact with their homeland, and organised
themselves in clan associations (huiguan or tongxianghui}; their identification with China was strong prior to
W2, When the former colonies gained independence, a new nationalism of majority ethnic groups arose and
often considered the minoritarian Chinese as second-class citizens, which over time created incentives for new
migrations. South-East Asian ethnic Chinese employed study and work migration to Europe, Australia or North
America, which led to the arising of families spread over different continents whose members would travel back
and forch for business and family reunions {cf. van Dongen and Liu 2018). This new globalised migration and
increased mobility poses entirely new questions of identity, as many of the social categories cannot be

maintained.
The Hakkas

One of the groups known for their high migratory mobility are the Hakkas (£%, lit. ‘guest people;” cf. Leo
2015) from the mountainous regions between Guangdong and Fujian, i.e., in a peripheral area between the
large geographic, economic and cultural centres (cf. Skinner 1997}, While their origins are not known in detail,
their ancestors seemed to have moved there from the north of China in various migration waves (Cohen 1968;
Mong 1980; Leong 1997), settling in a region inhabited by the Shé {&) minority which is also speaking the
Hakka language today.%s Apart from a possible partial mixing wich Shé, the Hakkas are a cultural and linguistic
subgroup of the Han (%) Chinese (cf. Zhang 2015: 2). Hakka women are known as hardworking in the fields,’
i.e., inside the confines of the property (cf. Leong 1997: 11), sthereby liberating the men for work migration

2 (O ca. 709.000 She, only about 1000 still speak the JEEE Huo Nee (Ch. budnié) language (cf. Bradley 2007: 373).

% The Hakka women did not bind their feet and were therefore able to work in the fields; this led ro a cha-racteristic gender-based

division of labor which is maintained in the worldview of the older Vien-na Hakkas: IBE N ERANMIARME - #H - EHNA
HINEREE - g%ﬂ(/l\m{@ﬁtf§$$/l\[ge]a§/l\ [e]o “I'he Hakka women from Meixian manage their households well, work in the field,

N . . ' b
men go out [for work] te earn money, this is the Hakka's cus~rom.

4 And again from che interviews: KEFREF(CH), #E, MR, SNASHFHMEE(CH) [Hakka] girls are diligent, understand?
Manage the household well, the boys go outside.
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to urban centers, often occupying marginal economies, a strategy which often proved to be very successful.
Inside of China, the Hakkas spread all over Guangdong and further, and sometimes clashed with the Cantonese
in ethnic conflicts. Tt was concluded that it was from these conflicts that the ethnic self-consciousness of the
Hakka developed (Leong 1997). Their peculiar name &% Hakka {Ch. kejia; ‘guest families’) has either been
formed in opposition to &t Punsi (‘Cantonese’; cf. Maclver 1905: v) who occupied the southern areas earlier,
or the term is an autonym characterising this culturally stable approach to be ‘guests” in the places they are
inhabiting (Leong 1997), perhaps also in relation to their migration into the Shé areas. Hakkas, having a self-
image of guest people (i.e., migrants per se}, constitute a substantial percentage of overseas Chinese around the
world today.

Traditional life includes closed-group practices for marriage and social relationships, with great importance
assigned to family ancestry. During migration, these groups continued the closed-group pracrices with clan
associations, endogamous practices, strong group solidarity and characteristic professions (cf., e.g., Zhang and
Sen 2013; Biswas 2017). Hakka culture is not fundamentally different from that if other Chinese groups with
their agnatic (patrilineal) family organisation where ethnicity is inherited from the father regardless of birthplace
or language {cf. Leo 2015: 119), but these traits are considered to be Hakka values.

The Hakka language (Hashimoto 1973; Lai 2015; South Coblin 2019) seems to relate more closely to
Middle Chinese than the Northern varieties (4L741% Béifanghua, Mandarin Chinese). The South Chinese lan-
guages (Cantonese, Hakka, Hokkien and smaller groups) are not mutually understandable with one another or
with other varieties, but are traditionally considered to be dialects (& fangydn) of Chinese. Until the
introduction of Pltonghud #&iE (in 1956), spoken Chinese was represented in the form of dialects, while the
written form was represented by ‘Classical/Writcen Chinese.’

Hakka migrants often followed previous migrants who provided information about the place and possible
transport as well as job opportunities at the new place, a method which has been termed chain migration (cf.
MacDonald and MacDonald 1964; for Haklkas: Leo 2015; Carstens 2018). Family relationships and solidaricy
with friends or people from the same place of origin were thus important factors.

The so-called sui-kag k% served as (authorised) agents mediating between the overseas Chinese and their
families back home, transporting money and lecters (#7#t qido pi)’. back and forth. Bringing one’s family to the
immigrant country was also possible only with the help of these agents who were Hakkas from the same area
with the same spoken language; Hakkas would not entruse their money and family members to an unknown
person. This network of trust relied on a network of acquaintances and therefore required a close-knit social

group.

Due o such closed-group practices, Hakla culeure and the Hakka language were usually well-preserved in
foreign countries. In some places, such as Sabah (East Malaysia) or Singkawang (Kalimantan, Indonesia), this
level of cohesion and solidarity made the Hakkas very successful, and the Hakka language even became the
lingua franca for other ethnic groups. As was then often the method, ar first only Hakka men travelled to other
countries, and then usually sent back money to their family, invited friends to come, and finally organised the
transfer of their families, or returned home to find a wife who would then follow them back to the new homes
in foreign lands.

> T'hese letters were both private and approved, stating the amount of money sent and asking for acknowledgment of receipt.
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The Hakkas of Calcutia

In South-East Asia, from the Philippines to Burma, many Chinese migrants settled down and created their own
cultural environments; South Asia was not a primary goal of Chinese migration, migration was also restricted
mostly to the port cities of Calcurta and Bombay. Chinese migration to Calcutra is first mencioned in documents
with a Chinese by the name of Atchew (= Yang Dazhao), who received a land grant near Calcutra in 1778 where
he established a sugar mill factory and invited workers from China (cf. Zhang and Sen 2013: 206; Zhang 2015;
Biswas 2017: 49). The Chinese therefore settled either near Atchew’s place (Achipur) or in Calcutta city in the
Bowbazar area. According to the Vienna-based Halckas, their ancestors took over the ranning business first,
since Indians were reluctant to engage in this impure profession; when the tanneries were thriving, they also
produced leather products and founded shoe/leather shops.% The area where the tanneries were located is
called Dhapa {and Tangra, a neighbouring district); both are inhabited by very poor people {(from the chamar
caste who are dafir); Dhapa is the garbage dumping place of the town, and Tangra is notorious for criminal
activity, which relates to the wealthy Hakkas™ (justified) fear of being robbed and murdered (cf., e.g., Oxfeld
2007 423).

The multiethnic Calcutta area is socially divided into “endogamous, occupationally demarcated and geo-
graphically clustered groups” (Oxfeld 1992: 268), which makes ‘assimilation’ for any group impossible {cf.
Biswas 2017). Therefore, each group focused on their own marcters, thereby preserving cheir cultural habirs and
their respective languages, of course being influenced on all levels by the environment. The Chinese settlers
established clan associations (£18 huigudn), temples, schools and newspapers, Thus, the Hakkas of Bengal could
easily maintain clearly defined social boundaries towards other ethnic groups (Oxfeld 1992: 268). In this situa-
tion, each (Chinese) group focused on characteristic professions, with Cantonese being carpenters, Hubeinese
being dentists and paper flower makers, Shandong people engaging in silk trade, and Hakkas being shoemakers
and ranners (Liang 2007; Oxfeld 2007; Zhang and Sen 2013: 207f.; Biswas 2017: 49f).”

Working with leather and tanning is considered impure in the Hindu faith, and was therefore reserved for
untouchables (Oxfeld 1993; Oxfeld 1996; Liang 2007; Biswas 2017); however, this business made many
Hakkas rather wealthy, which is why the sociological concept of pariab capitalists (Weber 1992: 166; Chun
1989) fits them both in its theoretical sense and literally. Another typical profession for Hakkas was restaurant
ownership and cooking, especially since the mixture of Chinese and Indian cultural practices in their cooking
style gives the Indian Hakkas a unique and new culeural identity. The Tndian Hakka cuisine, a special combi-
nation of Chinese and Indian cooking styles, is now world-famous.®

The Hakkas in Calcutta are originally Buddhists, but many converted to Christian denominations, often
from the experience of the attendance of Christian schools.”. #The Meixian dialect of Hakka is well-preserved

10

in this group, however, it is lexically influenced by Indian'®. and English loanwords.

After the Sino-Indian conflict of 1962 and the Defence of India Acr {1963), many Indian Chinese experien-
ced the mistrust of the Indian authorities by internment (in Rajasthan), retraction of citizenship, and deporta-

¢'I'he literature says that the Hakkas first opened shoe shops, and only later moved to the fringes of Calcutta for tanning.
7 A few occupations were not group-specific, such as laundry salons {cf. Zhang and Sen 2013: 211).

8 In North America and the UK -- not in Austria, though.

? CL also Biswas (2017: 52) for a somewhat differenc description including Islam.

19\We say ‘Indian,” as this may refer to Hindi or Bengali words.
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tion''su {Oxteld 1992; 268; Zhang and Sen 2013; Biswas 2017). These events reduced the number of Hakkas
in Calcutta from 20.000 {#) to 10.000 (?)."%: Furthermore, the Indian autherities enforced environmental
protection measures, which made the tanning business in Dhapa difficult. Shoe production was also becoming
difficult, when international shoe producers took over the market. This decline in economic opportunities led

to a new migration of Indian Hakkas to other continents which reduced their number considerably, to about
2.000 individuals.

Migration to Vienna

The Indian Hakkas were able to establish crystallisation points for chain migration in Vienna and Toronro.
While Toronto is a well-known target for Chinese migration, Vienna mighe be considered a more unusual
destination. However, many Hakkas from Calcutta emigrated to Vienna in the 1980s and 1990s, hence an
estimated number of 4.000 individuals”’. were living in Austria at one point. Established migrants met regularly
and would convey job opportunities with other Hakkas and newcomers. Tn the 1970s until 1990, it was not
difficult to get a work permit and residence visas as long as one managed o find an employer. Hakka-led and
Hakka-run Chinese restaurants spread out across Austria, with a large majority in Vienna. Almost all of the
Indian Hakkas are or were working in gastronomy, as restaurant owners or as cooks and waiters. Although it is
a small group, the language was maintained also chrough the fact thar a job in cthe kitrchen required Hakka (or
sometimes Cantonese or Mandarin) as the working language.

As has been practised before, in most cases, young men migrated to Austria first, and only then went looking
for a wife in their home country, i.e., in Calcutta; when this became increasingly difficult, men even visited
their ancestral home counery {Meizhou) in order to find a march. Second-generacion Haldka couples sometimes
also mer each other in Vienna. In any case, Hakka men were marrying Hakka women or sometimes stayed
single, as they could not find a Hakka wife.

Later, migration to Austria became more difficult due to the tightening of immigration policy. Moreover,
many rescaurants were closed down due to the increasingly competitive restauranc marker, only few successful
businesses are still active. The economic decline led to another migration partern of Viennese Hakkas, mainly
to Toronto. The remaining group consists of 1.000 people.'%u The Hakkas of Vienna have a few remarkable
characteristics; they have preserved the Hakka language as their intra-group language, they artend a Chinese as
well as a Japanese temple, mainrain a regular weekly meeting, and regularly recurn to India (and also other places
such as Toronto} to visic relatives and friends; some have visited Meizhou, their anceseral home country.

Material and Method

' 3000 Indian Chinese, because they had applied for Chinese citizenship (cf. Zhang and Sen 2013: 211), were deported to China where
they are called FERE yindu guigiae ‘returned overseas Chinese from India’ (Zhang 2013} they kept their Indo-Chinese culture
in China.

12 ['here ate different numbers in the literature; we were told by Hakkas chat they used to be mote than 20,000 people, and now only
have 2.000 persons left in Calcutta, Oxfeld (2007) mentions no more than 8000° Hakkas in Calcutta. Zhang and Sen (2013) estimate
the maximum number of Chinese in South Asia to have been 50.000, and now only a few thousand. Zhang (2015) states that in the
1950s, the number of Chinese in Calcutra peaked at 15.000, wich 10.000 more in other parts of the country. 10.000 Calcutta Chinese
moved to loronte, according to Zhang (2015).

'3 We cannot verify that number; it was estimated by some group members.

" Due to estimates ranging from 500 to 1.500, we chose the average. It is difficult to verify the number, as the people scatter around

Vienna and other cities, and some may only keep close contact with certain people.

121



The authors performed qualitative open interviews and participant observation with various Indian Haklkas in
Vienna from all age groups (old, middle-aged, young) on various occasions in 2018-2019. We were introduced
by a Malaysia-born Austrian Hakka friend, whose elder sister is married to one of the Indian Hakkas, We met
these people during their regular weekend meertings, and then mert individuals for longer conversations, which
were recorded and transcribed. This led to a corpus of conversations in Hakka, English and German language
(with some Chinese and Cantonese).

The aims of this investigarion are as follows: (a) the documentation of a small distinct Hakka group in the
context of global Hakka studies, (b) an investigation of language maintenance and language loss of Hakkas in
the ‘diaspora’ situation, {c) the competence of first- and second-generation migrants in German, (c) an analysis
of the socio-cultural circumstances of the Hakka migration in Austria as well as questions of identity. In this
paper, we will focus on sociocultural aspects of the migratory process of this group by documenting cheir own
viewpoints.

In the following interview excerpts, I1 and 12 are the interviewers, 13 is a Malaysian Hakka. All other people
(A, B, C, ...) are Indian Hakkas; (HK) indicates Hakka pronunciation, (CH) indicates Chinese pronunciation
of words. The romanised transcription of Hakka follows Taiwanese conventions (butc without tone marking),
except where the pronunciation differs considerably from chat scandard.

Analysis

Migration from China to India
Meixian and Atchew

All Indian Hakkas came from the same area in China, from Meizhou, or Meixian (HK: moi yen) in a continuous
stream of migrants. This migration route to Atchew’s place was known and an option for the Meixian Hakkas;
in the words of the Viennese Hakkas: “There had always been people going to India. All (who went to India)
went from Meixian,” meaning long before their own families were coming.”. Archew, the first Hakka in
Calcurra who brought many Hakkas to Calcurta, is a venerated figure to which people kept referring in the
interviews. He is respectfully called tong rhan bag gung, somewhat similar to Malaysian Chinese would call the
la disk gung (datuk gods, the local gods of the land), and there is a temple with his statue in Dhapa where people
go to worship him, especially those who are returning from overseas. Worshipping Atchew gives a unique
identity to the Indian Hakkas. In the following passage, an old man explains their spiritual reladionship with
Atchew: He is not a god, but a pioneer, he is worshipped like an ancestor.

O A wEE- L] RIMEFED.

zun zung gi. [...] loi dau rhin w koi gued e.
Respect him. [...] Pioneer who led the way.

20 mEERRAEEZRLN?
fong gi coi ai zag cii tong han he mag gai?
Put him ar the ancestor temple?

A mEE BAZE. RE TEMPOALE - EREERE than A2,
rhiu rhiu rhiu, gia cii tong rhiu. gia mu, han oi zo deu bag gung miau. nga deu ham rong rhan bag gung.
Got, got, o', there is an ancestors temple of bim. At the cometery, (peaple) alse built a twmple, we call bim ‘tong yan bag
gung.’

? The families rhar we could interview all originared from a more recent migration in the middle of the 20" cenrury.

1 The translations are given in Malaysian English to preserve the Chinese character of the utterances.
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B mypA xR,
gia deu han gung lia zag siin,
They still worship this god.

A HHE - SFEHE - FEHEENE - EEFHEE - SEEHMET., —EEEZLE xong HE,
han gung o. mui ngien du hi. ngien ngien du oi hi e 0. gi mui ngien du oi hi. gin ngien ngai rha hi le. thid tin oi hi e
song hiong bai gi e.
Still worship. Every year all go. Every year must go one. (People) must go every year. 1his year I also went. Must go there to
offer joss sticks and worship him.

Motives for Arviving in India

Most interview partners did not show much interest in the history of their forefathers and their reasons for
migrating to India. The answers to such questions were very general, such as “finding a better life,” “T dont
know,” “maybe there was a war,” “they were afraid” {e.g., of communism), etc.; it seemed like people were just
repeating general historical knowledge. Back then, Chinese society had suffered since long before, culminating
in civil war and even a famine in Guangdong (1941-1947). The motives for migration may have depended on
many factors, but the aim was always the same: finding a better life in the spirit of Hakka/Chinese
entrepreneurial ethic (cf. Oxfeld 2007). However, these earlier motivations are not important for the people
today, as they are not connected to China.

©2) A ) RTEHEMNT - ERARRCHHEEM, B,
e ha voi kiung e sii jied, jiu gi deu ngin jiu tac cud hila. gi pa.
[..] ar that time, it was going to be copmunised,”. so they ran away. hey were afraid.
03) B FgechERAHRITOCNHE - BEFBHR - YR,
ko nen zung gued ge sii hen da zong ge sii heu, nga po jiu chag cud loi, jiu chag aa rhin w loi.
Maybe there was war in China at thar time, my grandma evacuated to India, just like that.
09 G gxnBREIBHE  BEREMEEERDE,
ki sid rha m he va cim m dau sid, xiong go go hau e sen fad zeu loi rhin .

In fact it was not that they conld not carn a living, rather wanted to live a better life and came to India.

If one wanted to migrate from Meixian, there is a town called Chung Keu (#20 Song Kou), which could be used

to go to Teochew (Chaozhou) by water'®

where one could catch a ship to Nanvang (South East Asia). Malaya
may not have been the best place, but was well-known to those planning to emigrate. The Vienna Hakkas could

not explain why their ancestors actually went to India.

05 IRiEHFESET - 20?2 #kHEREE EERDEAT - A58 (Ch), AEREFPMTRIERNE - B
BUMR - HEECHARIRIR - WREENE M,

giang va kiung chan voi m hau, he me?jiu tao cud hi nam rh()ng, nan rh()ng jiu ma loi xi rha, mien ten na bian. bun loi oi
hau e ha son e, gied go fung long, rhi dau fung long, ba na son cui cui cui, cni dan rhin ru hi la.

gled g g long, glong
They also worried thar communism was not good, therefore they ran to Nan Yang (= Malaya], Burma, those places. They were
almost there, bur the ship was blown qway towards India by the wind.

It is a recurring theme among the Hakkas that one needs to become a proprietor and businessman, as has been
described earlier as well (cf. Oxteld 2007). An opportunity to achieve this goal is the driving force for their
willingness to migrate.

06)  [4, BREELELFTE], MW EEETLURTN - MR UMSLR - AR,

ko rhi e. dan he gia deu an mang tang dau, o, ki rhin tu ko rhi go hau a, zo hoi ko rhi zo ten ga, lan bang a.

7 '1'he consultant uses the phrase KXW vo;i biung ¢ 2 which makes the word ‘communism,” a verb which means ‘to communize.”

‘This vceurs again elsewhere: RFENNTIW (voi birng e sii zieed 2 ‘Ac the time that would become communised ...")

'8 [ravelling from other inland places to the ports was sometimes more difficule than chis route.
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Yes. Bur somebow they heard that life would be better if ane went 1o India, after working, [one] could become a sole proprietor.

However, migration does have uncertainties, so that wives and children were left behind when entering new
territory, and may have followed only later. Often, migration tore apart families, as seems to have been the case
in this passage where a man would never see his family again and finally founded a new family abroad.

07y 120 k. HEWNZEEASFGER.
0. ngia ba tau hoi lau po qi ga ziu vo.

Your father left alone (i.e., without bis wife] after marrying a wife.
At BOHRELEENLBESIET » REER NN - BEBE, MEED -

gi me cud hi kon ngoi ten zo ded do cien mo?then heu zang e ge ma. jin m hen geu rhiu, jin thiu lai e--

He first went our wo see if be could earn some maney out there ... then only ... not even ... got son dlready -
2 EREHBIRMAN T - HE?

an rheng gi zo dau hoi zo mag gai rhin mau dai--cud loi?
Asnd when he was able tw earn some money, why didis he bring them to come over?

A Lk, BMALERFR, EHEBMAD - RAAEHEENFESNW - ) EW, ERERE - B8
HERMEGHY - A +FIERT—E18E,

mo cud loi, nai di ngin sen lu bud sug, zeu cud hi gi rhong e, ngi liong gung po dai gin hi gid xin ku e a. [...] mo a.
gied hoi fu jiu gi -- nga ba cud loi rha m hen zon go. xi m shib ngien zang zen go rhid bai moi then.

No. It was going to he a completely strange place. Who knew whar wonld bappen? A couple with (a small kid) is very
difficult. My jather bad never gone back after be left. He returned only once to the homeland after be had left for foriy ro

Fifty years.

While the Chinese settlers in Malaya often returned to their homeland and kept familial ties, the Indian Hakkas
by and large did not return to China. They settled in India and assimilated to Calcutta without losing their
ethnic identity as Hakkas, bur losing their connectedness with Meixian (08). Another speaker does not know
from which village his ancestors were coming from (09). Tt is a bic surprising in comparison to other migrant
groups how quickly the connection to the homeland was lost in this group.

08) A 1y REFABKENEEET  BT7ZMEE  HBIIEERE  BRIFEARUCEMTHOERT
R MAaEILESdid) F, EHEERZ.,

9, rhi do rhiu rhin gi gin hoi thin t sen fad le guan le ge e sen fad, jiu m nem dau va ki zon ki, cu fui va thiu deu gi
gin zo sib fun fad ta le ne, jiu voi hi nai cud gued hi din a, zang gong va zon ga hiong.

Many peapff had ﬂ[rmdy settled dowon in India, If)zfy were used to the l'g@ there, I/Jereﬁre t/ﬂej! had not t/ﬂaug/ﬂt of Feturning,
wunless thuse who had been very .mms’nﬁu', ther [/'aej! world Eo gverseds, (Jm’y then fwere t/acy] ml’king about et ning o their
hometown [for sightseeing].

09 B mm, {Ekali 1RHEE,
hoho, ngai kali"”. di he moi yen.
Hobo, I Lﬂy brnow that it is Meixian.

Suceess in India

The goal of all Hakkas is to become a foss (£#8); the migrant generation opened hundreds of businesses in
Calcutta, where for some, life was very good. However, leading a good life back in India did not stop them from
seeking better prospects elsewhere,

10) 120 m@EZEEEERTSRT,

Y9 kali is an Indian loanword.
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{1

{12)

jiu m he gong coi rhin tu go dau hao ku ai zung,
that means (you) were not those whe had a difficult life in India.

A BR, BE51T, LAMEEEHADEED - MEE,
m he. m ku e. rhi cien ngai ba ba rha rhiu xi gan diam e. xi gan diam.
Ne. Nor difficuls. My father nsed to own four shops. Feur shops.
12: BEE,
hai diam.
Shoe shap.
A #HIE, KKIE,
hai diam. se rhi diam.

Shoe shop. Laundry.

&

His mother they have many restaurants. Now has 3 restaurants in Calcurra, one son looks after one restaurant.

C: -- C}pen one restaurant, if you open -- a big boss, then you use so many people, you don't have to work --

20 zeX#BoEER N EAERUEESBREE?
he me tai pu fun moi ven hie tong thin coi ai vui sen fad do m hiau xin ku e?
Meast af the Chinese from Meixian who lived there did rot really have a difficulr life, yeah?
D BR, £H . PEATERISEHRDEEE  DARBLEE - FEDE 0,
m he. an rheng, 9, zung gued rhin hambolang go ¢ zui dai du he zung deng sen fad,m he jiu gau sen fad, mo dai sen
fad go lo.
Ne. It is, well, the warst life situation for Chinese was at least middle class, or apper class, none lived lower than that.

Wealthy Hakkas in Calcutta are not willing to migrate, as their quality of life is higher in India, especially as

their Tndian assets are worch much less in Europe or America. Many who moved to Vienna were probably

young, adventurous people in search of new opportunities, who could not leave the status of employee or worker

in India; at the very least, being an employee was not that bad in Austria.

(13

ERMENERA, MR - WEEMED - I I IMEETY - tHE - I TENERLTER - MEREAT

DIREARH - ST TAREL R - SEREN - ROV ELREN - Er LREN - TTRIN - R0F? FTLMRITT
HEER&REF o

nga deu rhin tu e hag ga ngin, zo pi ngiab, con dau cien jiu zeu e. da gung e jin cud gued le, rha cud gucd. da gung coi rhin
tu jin mo cud sid. zo sen li han thiu ko rhi con rai cien. da gung ngin jiu mo cud sid. jiu mo be zong™20  a, rhin vui gien
kong mo bo zeng a, rhi liau mo bo zong a, me i siu, he me? so rhi ngi da gung cud do gued jiu zui hau.

We Hakkas in [udia, doing tanneries, having earned money, left the country (migration). Dhose who waorked for ather peaple alse
left. Being emploved bad no futire in India. Owning a business can at least make good money but not for these being employed.
They had no guarantee, no health guarantee, no medical guarantee, no persion, right? So if you were just working for others, it
wonld be good if you could go overseas.

Migration from India to Austria

Chain Migration

When the Hakkas ran out of opportunities for growth in Calcutta, young men moved on to Austria, once again

by the method of chain migration, with the help of uncles, brothers, and friends. People sometimes reported

adventurous journeys across various countries, dug to visa problems. Upon arrival, they were immediartely
employed in restaurants.

(14)

A FSUABTE . ek, BREGIAEAS, EWE A K.
nga deu e a go. zui xian loi. gen gin rhiu gi cii e, zang ham nga deu ngin cud loi
Our elder brother came first. Until he had sertled, then be told us to come.

# bo zong ‘social benefits; guarantee.”
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(15)

(16) C: 91992, and my cousin 1 think is [1OWN] in Steiermark.”’. He gort a restaurant there. | came here direct to the
Steiermark [TOWN].

(17) D: Nein, nein wir hem Freunde, jo und de hom gsog[t]: Jo bin eh do, komms[t]. [...]

=3

For me, [ have uncles over here. [ have uncles. so --

Ne no, we have friends, ves, and they said: [ am bhere, come. [..]
D: Weil es gibt so Sprich]t[worre[r], ja, Freunde is[t] wichriger als Verwan[dre], ja, im Auslan[d].
There is a proverh, abrogd, friends are move important than relatives.

One of the consultants may serve as an example; back in India, he became a chef and worked in various places,

until a friend proposed to him to go to Europe together.

(18) [...] Dann geht in ander[e] Schule, is guet, dan vaete aufie {= dann weirer hinauf} un[d] iegndvan moe (= irgendwann mal},
will nax Ausland | Beruf, irgen[d]ein[en] Beruf muss man lerne (= lernen), Gastro. | Also Gastre hob i (= habe ich) dh drei
Jahre konsumiert (= absolviert}, und dann hab ich §h [xox] Bembay, Goa hab i ge.a:bei (= gearbeitet). Un[d] ers[t] danach
Freund von mir sogr.e (= sagt er) [xxxx], geh[e]n wir nach Europa.

Then go to different school, is OK, then bigher, and ar one point, want to go abroad, one has o learn a profession, gasiro[nomy], [
learned three years, and then I have worked in Bombay, Goa. And only then, one of my friends says, lets go to Europe.

Austria is usually not the first choice for migrants from the English-speaking world. The Hakkas prefer an
English-speaking country. Toronto is known for its large Chinese community; furthermore, people hoped to
become successful businessmen more easily in Canada; however, this often was our of reach for the migranes.
Austria was viewed by the elder consultants as only an intermediary step on the way to Canada, which turned
out to be their final destination (calling it a ‘springboard,. ‘transit,” ‘borrow the road’ (##)). Some younger
people are contemplaring the idea of moving to Canada even now, thereby relying once again on their network,
(19) A FRAEBEFNKE Gy, EREA LA S E W RN o> ZIFAS, — 878, A EE ISR, Stk

Mo XTI X

Fan ziin hag ga ngin tai bu fun, rhin tu e, jiu cien bu du zeu a en zu, fun do koi e, thid lu zen, rhin mi gned, ga na

tai, au zu lai du thiu, gin go ¢u zu. cu hoi mi a thiu zai ban ¢ rhiu zai hi.

Anyway, most of the Hakkas from India, they had moved w Fnrape and then split, (continued) all the way w0 USA,
Canada and Australia, through Eurape.

A BmFELEREFZSED  IBEMNZEX - BEHBERMF - BEEMELA,

Au ti li thi gin cu hoi hau do ngien e, rha rhi min ga na tai, gi du m oi au di li, gi oi ga na tal.
(Some) bave already lived in Austria for many years, also migrated 1o Canada, they didn’t want (1o stay in) Ausiria, they
wanted Canada.

While ralking about their migratory experiences, the Hakka self-characterisation as ‘mobile people’ is evoked by
the speakers, culminating in the phrase #7£#4 %% A (‘Hakka people are good at relocating’) and the word 4t
A ngoi loi ngin {lit.) ‘outcomers’ (‘foreigners’), stating that mobility is the very nature of Hakkaness.

A New Language

Since the Hakkas started working in a Hakka environment, and mostly never had formal education in German,
their competence in this language is limited. Since the migrants basically do not use German, the Hakka
language is transmitted o the children untl today. For instance, the below-mentioned elder brother came to
Austria in the 1970, among the earliest Hakkas, and is now retired and babysiwing two granddaughters,
speaking only Hakka to them.

(20) Az EE R by road B

nga go he by road loi e.
My (elder) brother came by road.

2: (E#EEEL?

21 Steiermark (Styria) is one of the states in Austria.
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gi hian gong ded ged fa mau?

Can he speak Cerman?

A BRE - Bt 2200 - B RIETS -5
hiau ded, did ba, do do sau sau. tha m he va shib fun ...
Can, a bit. more or less, mot so ...

Another consultant brought his mother to Austria in 2000 when she was already in her 70’s; she never learned
any German and now lives in a nursing home; however, this is not a problem as there are Chinese and Indian

nurses with whom she can communicate in Chinese and Indian.

The Austrian-born younger generation learned German at school and does not understand how it is
possible that their parent generation (which speaks Hakka, Hindi, English) is unable to speak proper German,
after having lived in Austria for so many vears and having taken citizenship.

(21) So, but they live here like for abour, 1 don’t know, very long, 30 to 40 years by now, but they still can | shm: | say one

correct sentence, Because of their grammar. | So chey have a pretry hard dme to learn German, | And because they also don’t
speak it oft*% |, like ac work, | They, 1 chink they speak English with the, the others. | And my father, he used to work at a

Chinese restaurant | and, like, he spoke, Ghm, Mandarin to his employers or so, veah. soox EMEX B RES,
XEXX gi ge ded vun rha m {h)e an voi.
xxxx So he is alse nor that good ar German.

While che group has strong internal solidaricy, and most Hakkas are married to Hakkas, many report not having
contact to other Han (Chinese), as they usually do not understand other Chinese varieties including Pitonghua.
Similarly, the older people do not have autochthonous Austrian friends. Being able to communicate in Hindi,
Hakka restaurant owners do employ Indians or Nepalis, though, e.g., in a food delivery service. It may not be
solely the language barrier which keeps them from having outside contacts; they are so used to living in a closed
group that it is difficule for other people to enter their circles. Their Malaysian Hakka friend, for instance, had
become the brother-in-law of one of the Indian Hakkas; he used to be a restaurant owner; and he is willing to
adapt to their Meixian Hakka language. This explains what the younger generation was puzzled about: how it
is possible for this group to remain Hakka speakers and to not connect to the surrounding language.

Social Security

The Hakkas who did not move on to Canada vaguely argued that they are now “already habituated to this life”
(in Austria), and eventually mentioned the advantages of “peace and calmness” (as opposed to India), and most
importantly, the social system (as opposed to India and North America).

(22) XERAEENMERRE,
le vui fug li bi ga na rai ko hau.
Lhe social benefits here are better than Canada.

(23) Because we find it here is very clean, very wide and you feel like 9 there is safery here. When you go back there, when you
reach the airport you find something very noisy, -- different -- [...] Once we come back here, outside Vienna airport, wow --

[...] Relax, very relaxing.

(24)  EHBEMEATHE EETAINMEABE, BREIEET,

ngai rha rthi min ga na tai le a, ngai hi e ge ga na tai thi min. dan he ngai dau zon loi e.
1 also migrated to Canada, [ went to Canada. But | came back heve.

(25 BTHRMBLESE DEREIRTH  ESHBIREMEA - £EH,
log e giog ne ngi zai go an de ngien, gi gin cu sib guan e a, ngai gin du m sib guan hi ga na rai, mi gued.
Once settled bere and spent so many years (here), | am wsed to it already, now [ am not used ro Canada, USA.

2 German off = English offen.
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Austrian Hakka Culture

Dissolution af Deﬁrzing Characteristics

In earlier years, Hakka men from Austria tried to find a Hakka wife chrough macchmakers or through friends
or relacives in India. Wich che decreasing numbers of Hakkas, this endeavour became more and more difficulr,
so that some tried to find a wife in Meizhou; some couples met each other in Austria at their workplace. So far,
the group is mostly endogamous, a practice which is no longer intended by the younger, still unmarried
generation. Even their parents have given up the unrealistic idea of necessarily finding partners from their own
group.

While many Hakkas are either Christians (Protestants or Catholics) or Buddhists, they all used to meet for
traditional Chinese festivities; it was reported char certain smaller Christian denominations have somewhat
weakened group solidarity, as the new Chrisdans tend to avoid meeting the buddhists which is disappointing
for those who are proud of maintaining group solidarity.

Since there is no public holiday for Chinese New Year (CNY) in Austria, Christmas is the reunion meeting
time for the Indian Hakkas. They meer one another during Christmas and offer the traditional red packers
{with money) to their children on that day. If possible, however, they will return to Calcutta for CNY.

Thus, the defining characteristics of the group are challenged in many ways, and the group size is decreasing
over time. Since they did not seem to explain much to their children, the younger generation does not know
much about cheir historical and culeural background. Therefore, questions of group identity are seen differently
across generarions.

Elder Generation’s ldentity

The elder generation Indian Hakkas gave up Indian citizenship and became Austrian citizens; nevertheless they

are reminiscing over their homeland of India. While they lack any concrete experience of China, it is also

mentioned as a more ‘metaphysical’ or remote origin. In the following passage, a speaker sums up the three

places the Hakkas refer to (China, India, Austria) as his homelands.

(26) Ah, | zur Zeit | die Hilfre | iiber die Hilfte [von] mein[em] Leben | hob i[ch] schon hier verbracht. [...] Is auch eine von
meiner Heimat. [...] | kann ah nit sogn Indien oder China oder Qsterreich, aber olle san meine Heimat.

At this moment, half, more than half my life I have already spent heve. [ ] Is also ane of my homelands. [..] | cannot say India ov
Ching or Austria, but all are my homelands.

Middle-aged Generation’s ldentity

The feelings about identity among the parent generation are also layered, including Chinese identity. ‘Being
Chinese’ (Han) is an underlying identity on the basis of racial characreristics and cultural similarities, while
‘being Hakka' refers to specific stereotypical traits of the group. In the following statement, the middle-aged
consultants refute being Hakka and identify as Chinese, despite of lacking a personal connection to China. The
sub-identity is one of migrants (wanderers) which is a category attributed to Hakka identity.

(27) A We don’t think we are Hakka, only think we are Chinese.
12: Al huh. yeah. 9, Would you like to live in China?

B: No, | have never been to China.
1z Ok. So this is no home country for you.
B: Gypsy, wanderer. [giggling]
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Chinese and Western Culrure

The youngest among the migrant generation even attended German classes, buc still prefer to speak Hakka and
English. When asked abouc their children {(born in Austria) who speak German like native speakers, the cultural
rupture between Chinese values and Western social norms appears. The parents somewhat regret that their
children are “westernised” and are no longer Hakkas.

28 12 mEEEHRRPEAN  EREAN  REEERE?
ngi hiau tung gi gong ai deu nga deu zung ged rhin a, nga deu tong rhin a, ai deu dau li he mau?
Do yau tell {= reach] them [= your children] the Chinese values?

= | (BE# - B A Furopean mentality.
| gi m gong. gi diin ngin rhin European mentalicy.
They don't talk [abour it]. They have European mentality.
A BHNE - BREZBH,
gi di ded, dan he gi voi m gong.
They knew, bur they don't tall abour ir.

I1: And their friends are mainly Auscrian?
Az Yeah, mainly Aunstrian.
I1: And they consider themselves just Austrian? They don't say, I am Chinese or Hakka?

A They don’t know what is Hakka.

Hakka Competence of the Younger Generation

The young people speak Hakka as their family language and are able to converse in Haklka. They are certainly
weaker speakers of the language, filling lexical gaps with German or English loanwords. While the parent
generation deplores the children’s westernisation, it turns out that the teenagers regret not having been informed
more by their parents abour their Hakka identity. The parents are proud of their children’s ability to speak
Hakka (29). For the children it was not clear in the beginning what it means in terms of identicy, as they did
not really connect to this conceprt of “being Hakka.” But they understand that Hakka is an important marker
of identity for their parents (30).

29 BERAFRAERMH+STNIERE  AAW - +HE - NEA - EETERTHL,
nga deu ngin hag ga ngin hoi ac o li shib fun liang ge hag ga fa, se ngin a, shib fun liang. ga na tai, mi gued hambolang shib
fun lan.
The Hakka children in Austria speak very good Hakka. Phose in Canada, USA very bad.

(30) Ja. Also es ist so: Fiir meine Flrern es ist eben sehr wichtig, dass ich Hakka gelernt habe, [...]
Yes. Well, it is like that: For my parenss, it is very important that | have learned Hakka, {...]

The Identity of the Younger Generation

The teenagers have not been taught about their ethnic background, and therefore were somewhat uncomtortable
and confused when it comes to understanding their social identity as Hakkas. In the following passage, a young
person describes her difficuley in explaining how she herself as a Chinese-looking person, having close ties o
India and yet speaking a language which is neither ‘Chinese’ nor ‘Indian.” This seems to have created some level
of discomfort to her at times.

GO I pg, 3 AEHRAE Chinese 2
9, rhiu rhin mun go ngi he me a Chinese mau?

Have you ever been asked, if you are Chinese?
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Az FE A,
an do ngin.

Many people.
I1: and then fRIMARE 2

and then ngi rham men dab?

And then how do you answer?

As Ahm, also ELREFESR, BFR, E£EE, ja,

Ahm, also ngai xien ngai va ngai he, m he, xien ngai va, ja,
So first £ say [ am, no, first { say, yes,

{E% Chinese, then ERZEM AT AN,
ngai he Chinese, then ngai m oi gi dii ngin mun mag ge,
1 am Chinese, then ! don'’t want them to ask anything fmore],

A EBTEERKTY - (#i& - B% - SEWRSLEEIERD © and then FRit ABIZRERMNEIERAD - then IE
E& explain, Ja,ﬁi‘mEﬂgﬂjﬁﬁ\, EREBRAED Grofeltern £BHIN generation 1, B AFER em em
China BB T IEENEIERA « FEE oh OK,

mi ha zang ngai go tai e, ngai va, m he, nga ge ma mi ba bi rhin w loi e, and then gia di ngin mi bai mun ngi rhong
e rhin tu lei e, then zang ngai voi explain, ja, gia dii rhin tu cud se e, dan he nga deu ngin ngan e Groffeltern han
thiu ped ge generation e, ge di ngin jiu he em em China cud se e mi a zang jiu aa rhin tw loi e. gia den va, oh, ok.
Later when I grew bigeer, [ say, no, my parenis were from India, and then every time they will ask: how come you are
from India?, then only { will explain, veab, they were born in India, but our grandparents and other genevations, they were
born in China and later came o India. They say: Ob, vk.

In another passage, when asked whether she feels ‘Chinese,’ she first agrees with that label on the basis of racial
appearance, but ends up defining an ‘Indian’ identiry.

(32) Denken Sie ven sich selbst, Sie sind eine Chinesin?
2 Do yau consider yourself a Chinese person?
Az Ja, voll. Halt fiiiher, das hac mich echt richtig gestire, vor allem so wegen meinem Aussehen und so, weil, weil ich

fithl mich eher, wie, also wenn ich mich jetzr entscheiden miiite, entweder China oder Indien, wo ich mich eben
mehr hingehérig fiihle, wiird ich eben [ndien nehmen, weil halt, jetzr so kurz gesagr, ich mag Indien eben mehr, ich
mag die Kultur mehr, ich mag die Musik mehr, ich mag hale alles an Indien mehr als jetzt China.

Yes, completely. Except carlier, this was irvitating for me, especially because of my appedrance and such, because ! feel more
Fike, well .’f I bad io decide, either China or India, where I ﬁ'el miore connected to, T would take India, because, well, in

essence, I like India wmore, ! ke its culture more, I ke its music more, I fike cver_]ltbing about India more than about
China.

Linguistic Competence

Since the Hakkas of Calcutta lefe China before the introduction (1956) of %:#&1& Pltonghud, the modern
Chinese standard language, they had only spoken Hakka and read Chinese with Hakka spelling. Tn Calcutta,
they obviously learned Indian languages and English, bur organised their own Chinese schools and learned
Wricten Chinese with Hakka pronunciation, which is the traditional way of learning to write. Nonetheless,
these circumstances made people more ‘Hakka’ than ‘Chinese.” After coming to Austria, all started working
immediately, and most of them had no opportunity to formally learn German in language classes. Their
competence in German is a pidgin version of (Austrian) German, which had been picked up mostly through
spoken interactions; some reported that being waiters and waitresses was the main motivation to understand
some German, while cooks did not need to learn the language as well. During interviews, many first-generation
migrants preferred to speak Hakka or at least English, not German. Their Hakka, However, is not influenced
by Putonghua or other Chinese dialects (but adopted some Indian words).
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Since the families speak Haklka at home, the Vienna-born generation underscands and is able to use Hakka,

buc their best language is German, which they learned lace after entering school.”

Some teenagers did attend
weekend Chinese classes when they were voung, like many other children of overseas Chinese, however, this

was a difficult experience for them; having grown older, they are reconsidering to learn Chinese.
Language Barrier

One important aspect regarding their closed-group practices is certainly the language barrier; since the old

people can only speak Hakka (not German), they will not easily engage in outgroup communication. At our

first meeting, one consultant has been asked to communicate with the Austrian interviewer, because he is known
to be a good language learner; this person’s German is communicatively solid, derived from spoken Austrian

German, however, not grammatically correct in many ways, Nonetheless, he had adopted a speaking style which

makes him sound like a very good speaker of the language, including some sociophonological variation.”. He

commented on his way of learning languages and the linguistically closed world of his Hakka friends.

(33) Afl]so ich war mic viel, viel Leute unterwegs, ih Freund[e], na, darum i[ch] lern[e] a bissl da:, lern, lern ein bissl do, und
sogar, glaube, mein Mandarin, wenn.i {= wenn ich) ausprechen, is[t]- is[t] sicha, ahm, leichter zu verstchen als die von
[NAME]. Ja? die san, die hom nur Hakka, redn nur Hakka. [...] Eigene Kreis na und darum die, die und die san jetz[c] zu
alt, Zunge zum drehen ja? Hat.a (= hat er) Schwierigkeiten.

1 have been with many people, friends, so ! learned a bir here a bir there, and even my Mandarin, if | pronounce ir, it is easier to

understand than [NAME]s. They have only Hakka, speak anly Hakka. [...] [1hey are only in their] own circle, and therefore -,
and now they are too old to rurn their tongues - it is too difficult for them.

Jobs and Language

There is a quarter which has the highest density of ‘foreign’ foodshops and restaurants, the Naschmarkt, buc
there is no Chinatown or typical living quarter for Chinese. The Hakkas cannot live in one area of the town. In
carlier years, the Indian Hakkas of Vienna had a regular meeting time in a coffeeshop which, as they explained,
served as a job marker, beside being an opportunity to meet triends, Nowadays, chis is less important, bur the
meeting is still taking place every week in a fast food restaurant downtown. The people loosely group together
on various tables and discuss things in Hakka language. The younger people sit together in a separate area. They
may speak German with each other, but they also know the Halka language.

While most Vienna Hakkas are working in gascronomy and are proud of their cuisine, not all Indian
Hakkas were always good ar cooking. They could be trained upon arrival in Austria; the workflow of a Chinese
kitchen is based on usually one or two chefs -- one main and one assistant -- who need other people for the
preparations -- the cutting work, washing/rinsing of ingredients, dishwashing. This fast and hard work is usually
done by men. At this workplace, it is important to understand commands and to share the same work ethics.
In this way, speaking Hakka is essential for their profession,

2 [n Calcurea, Halkka is weakened, since educarion is now mostly in English, not Hakka,

2 Le., choosing different variants for the same words scylistically.
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Contacts with Calcutta

Chinese New Year

Viennese Hakkas, especially the older generacion from the group, are adamanc chat recurning to Calcutea is an

important macter. For Chinese New Year (CNY), they all ‘return home,” as far as it is possible for chem.”. It

became clear in every conversation that their hometown is Calcutta, not China.

(34)

(35)

—EERRINETF,

rhid tin oi zon rhin tw go nen

[One] must return to India for Chinese New Year.

NEMEE - BEM—ERRIE - BPNBEEFE,

go ngien jiu zon rhin tw. oi zon jiu rhid dn oi zen rhin tw. lai ha m hi go ngien.

CNY must return to India. When want to go back, must go back to India, nowhere else ro go for CNY.

The people go back for the most imporcant festival of the year (CNY) to meet cheir relatives, old friends, and

to think of the ancestors -- and to enjoy the Indo-Chinese food.

(36)

A

[3:

A EER ? BRI - SR B w0 E,

zo mag gai zon hi o? kon pen rhiu, gin qid, bai ge ge zu gung,

Why going back? 1o meet friends, relatives, to worship the ancestors’ remple,
BAMR vermisst BERABIENERE,

han rhiu ngi vermisst gi ai vui can gon e hag ga col.

And you miss the Hakka food there.

W, ENEZx, BRX,

a, rhin tu coi, hag ga col.

Right, Indian cuisine, Hakka cuisine.

Global Relatives and Friends

These meetings for CNY in Calcutta bring the scattered Indian Hakkas together from all over the world. They

call it ‘return to hometown, just like the Chinese in Malaysia would be saying (zen loi kanpung).

(37)

A:

EMERZ —1F,

jiu tung a zon ga hiong rhid rhong.

Its like returning to hometown.

B, BRZ—1F - IEX - BN - InB 2 ERRLIE,

ei. zon ga hiﬂng rhid rh()ng. ga na fai, au zu, sui dien quen bu zon rhin .

Yes, like returning to hometown. Lhose in Canada, Australia and Sweden all rerurn w0 India.
WEIRET le BN EMETE sib hub?. #--

Hambolang?” cud le gued e go ngien jiu voi shib hab zen --

All those whe have lefi overseas would sure go back to -

+EIEHE,

shib hab dau zon rhin .
Surely return to India.

# E.g., the restaurant owners and chefs may often stay in Vienna, but they would send their wives and children to Calcutta to rejoin the

relatives.

26 The ward sié hizk is unknown ro the anthors, from the context, it seems to mean ‘surely.”

7 Ham*ba*lang® ‘all’ (N2} is used by Hakkas and Canronese speakers; it has been described as the word Aahp ‘all’ with an adjectival
ending b4l from the spoken language in Northern China duting the Yue dynasty (13" century) (Lo and ‘lam 1996: 58).
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A FEENEE,

dau zen rhin tu hi.
Return to India.

B EmE g A £ IEE 2 it R EER,
jid he gong ngia deu zen hi go nen jiu gen ded dau gien sii gai ¢ rhin ra fa kiau,
Thar means when you go back during CNY, you can meet the overseas Chinese fram all over the world.
B: %, BRARMEK, RSHBMETREL WEMZ=AN ? SHBE - HEERLSRIRE,
el. rhiu deu pen rhiu ga na tai, ngi gin lai ko nen co fui gi hi ga na tai gien ma? gin m sii. zon rhin t jiu gien ded
dau gia deu.
Yes, (you) bave friends in Canada, e need to fly there to meet. fust go back o India and [you] can see them.

Meixian in the Distance

Meixian is recognised as the origin of the ancestors; they remembered an old Calcutta-based Hakka father who,
at the end of his life, had the wish to return to Meixian, or to at least have a cenotaph where the old clothes or
hats of the deceased would be buried, and a grave tomb would be made in the hometown. According to the
consultant, the symbolical “belongings” of his deceased father had been brought back to the hometown with a
traditional ceremonial practice.

38 B mEsERIAmRR—aE ARLER,

gia ba ba oi xi zii cien von ngid gong rhid gi fa, gui ga xim sii ken.
His father often said a phrase before be died, gui ga xim sii ken.”

A B, EE IO G- B RE N RN EIE, EAEENESE, & S AT AR -
e, nga ba ba xi sii zang va -- dan he gi m he hoi moi ien xi, gi hoi yin du xi, nga deu ngin jiu ba gia ge thia -
When my father died, he wanred - bur he did nor die in Meixian, be died in India, we brought his “thi™. -

B BRRERBHEE"
gia gud foi han he rhi zon moi rhen?
His ash was moved back to Meixian?

A B%, B%, {TH[hangen]o kﬂ]i%{EEngo

m he, m he, hang tien. kali qiang gi zon moi rhen.

Na. Just “ceremony” fust “invite him” back to Meixian™’

Thus, this first generation migranc to India still missed their ancient homeland. The Indian-born son was still
very insistent on his Hakka identity, which he associated with the speaking of the Hakka language, probably
the most precious good brought from China to India. Like with many migrants, speaking the ‘original’ language

is an issue.

(39) ERATEEZREE  ERXABENEX  HHERELXR - REHHERN - EHEEFOHERE - &
I FILUEBANERIEMRT D,
ngai deu ngin e ba ba gai deu an lau, ziin sid moi rhen ¢ cud loi, du dai hag ga va cud loi, gong jiu quen bu gong hag ga ma,
coi thin tu sang zai rha gong hag ga va, he me, so rhi nga den ngin e hag ga va jiu zui hau e.

Our father, those ald people who really came from Meixian, they had brought alony Hakka language with them, when they spoke,
all in Hakka, When having their offiprings in fndia also speak Hakbka, right, therefore our Hakkea is the best.

The people who were born in Vienna have little to do with this experience, most probably due to the lack of a
tighely-knic Halkka communicy as chat which had existed in Calcurta back chen. For the Indian-born generacion,
Meixian is mostly a ‘mystical’ origin, with Calcutta being their reference poinc. It is only the old people in

¥ [= thinking tiredly of going home]
¥ Le., the symbolic things left by the deceased

= - . - . . . .
30 =] Girig HK q!dﬂg fora gﬂ'}d or defmsedpermn means to invite him to come to a certain place.
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Vienna who can remember a generation that came from Meixian, and therefore may have some memory of rales
from this distant place. These old people went to Chinese schools and lived with a traditional Hakka culture in
India. The consultants from the middle-aged generation experienced schooling in public non-Chinese schools,
being English-educated; these were the people who, for instance, self-identified as ‘Chinese from India,” not
‘Hakkas.” It is mainly their ethnic professions and their cooperation inside a particular group {and sharing a
specific language) which defines their Hakka identity.

Conclusion

This particular group of Hakkas had settled in Tndia and identitied with their new home councry as one of
many local ethnic groups. The muldethnic sicuation helped maineain a Hakka identicy in spite of numerous
influences from their new home, as group identity defined occupations and their overall social situation in
society; the group was known for specific traits in Calcutta (tanning and leather), and developed a specific Indo-
Chinese cuisine. When they moved on to another country (Austria), they preserved their specitic ‘Indian Hakka’
identity and continued their Indian lifestyle as a culturally and ethnically distinct subgroup of a larger sociery
in Vienna through closed-group practices and an ethnically defined profession (Chinese gastronomy), which
also helped preserve their language into the Austrian-born generation.

Although the main motivation for Chinese migration is encrepreneurship, this could not be achieved by
many; they are still content with their living conditions, due to social welfare and a feeling of security in their
new home country. Calcutta is their anchor point in the world, not China. Nonetheless, only the older
generation proudly identifies as Hakka; the middle-aged generation refers already to the larger identicy
‘Chinese,” and the young people are Chinese-Austrians with family ties to India. In other words, each generation
projects a different identicy based on the historical background of their generation’s experiences, so that their
various individual identities are divergent, and a common social identity for the group is mainly based on
families and friendship. Life has changed tremendously over time, due to changes in economic opportunities,
education, living conditions, and chrough the global scattering of the group, and has t open up to larger
identities (Hakkas — Chinese — Austrians of Chinese ethniciry).

The fact of relocating as a group is often called the ‘Hakka spirit, which seems to explain their migrant
fate. However, it can also be seen as a convenient explanation for their experience as migrants and of practical
necessities of that sicuation, which is to rely on the cooperation of friends for migration and prospericy. Similarly,
the oft-mentioned ‘hardworking spirit’ of Hakkas relates to the wish of business-oriented people who need to
start from scratch and want to succeed, especially among Chinese. Thus, the self-identification of the Hakkas
as wanderers and as diligent actually describes factualities of their lives. The customs transmitted are basically
family habics such as celebrating Chinese New Year and showing respect to forefathers,

Ortherwise, they do not seem to celebrate Hakka festivals such as &u tien con or the winter solstice festival.
The only distinct trait is the preservation of their language due to their closed-group communication practices
including their professional and family life. The younger people who have not experienced migration are not
communicatively restricted to the group and need not cooperate closely in the group. Having only very little
knowledge of Hakka-specific festivals and other customs, this younger generation is aware of their Hakkaness
almost exclusively by the fact that they are speaking this particular language in the family and among friends.
Nonetheless, they wish to transmit the language to their future children and to learn more about their Hakka
background.
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